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((The name of God))

Thank for Allah who sent the book in which there is a
goodness for all mankind . and peace be upon Mohammed, his
family and followers.

This research deals with the quran readings which are
agreed upon in pronunciation and which are differed from in
parsing markers that accompany them. These readings are taken
from ((the enlightened in the ten readings for Ibn Siwar Al-
Baghdadi)) where it is considered the source for such readings.
Among the results of this research are:

1. What distinguishes the enlighten from other books is that
it mentions one way for each reading and srarely, it
mentions two ways for the one reading

2.The quran readings are a just judgment among the
different grammarians doctrines. A grammatical rule
might have a lack in certain sides due to the huge loss of
the Arab talks. The quran reading comes and fills this
gap. Thus, it becomes a pure knowledge and a source for
constructing a new rule or recognizing a rule which
might be inefficient.

This research is considered the first grammatical
direction for the quran reading which was mentioned by
Ibn Siwar. I directed the reading of Ibn Siwar for the
quran  pronunciation and what happened to this
pronunciation out of the quran readings that were
overlooked by Ibn Siwar.

4. It is a logical fact that the linguistic sides are to be many
in the chapter of the nouns in comparison to the two
chapters of the verbs and the letters because nouns take
parsing markers in general and they are apparent in all
nouns. Thus, there are many parsing positions.

. The position of most Kufais towards the quran reading
was positive. They made it a basis for constructing their
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rules where such rules did not clash with theses reading.
they kept the readings and did not suffer further or other
interpretation. They made it acceptable to separate
between two added nouns which change the adverb or the
prepositional phrase, they made in it the reading of Aben
Amer, ((thus, many disbelievers were misled that killing
their children is something good)) by adding killing to
partners and separating them by the object ((their
children)). They also made it acceptable that there is a
coordination on the added pronoun with out getting the
added pronoun back as in the reading of Hamza ((fear
God who you ask and the relatives)).

. The Basryan held hardly to the grammatical rule even if

there is a seventh reading that contradicts what they
believed in. Then, they either deny the reading or explain
it. They didn't correct its rules or examine it because of
the lack of its basis. Among such examples are their
stands of the previous two readings where many denied
the reading of Ibn Amer and they claimed that the reader
was misled and also the reading of Hamza. Al-Mubrad
said ((if I prayed behind an imam who reads it I would
take it and went away)).

. Although some grammarians respect the quran reading,

they, if such reading opposed a grammatical rule, started
to give another interpretation and give further
explanations which might be away from the Arabic sense
as when Abo Haban interpreted the verb (be) in his
mighty saying ((let it be, it be)) in the reading of parsing
as being not a real imperative verb but it had the from of
an imperative verb. Some also gave another
interpretation for the reading ((those are non but two
magicians)) that are non but here has the meaning ((yes)).

. The difference in the two readings of the parsing marker

dose not commit a difference in meaning as it might
accompany difference in meaning as in the reading ((the
cover of piteous is good)). The reading of (cover) has two
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readings: causative and nominal, two different parsing
markers. The nominal parsing marker means: the cover
of piteous was not an apparent blessing but it was inside
the human and it was to be done by his own choice. The
causative reading means: al-mighty Allah bestowed
humans' with an apparent blessing so they made it
clothes that cover them. The meanings of the two
readings might be close as in his mighty saying ((piteous
is not that you turn your faces)) by making (piteous) in
the two parsing cases.

In conclusion, I pray for Allah to make my work for his
own sake and to guide me to what he want.

My last pray is thank for Allah.




